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BACKGROUND 

Thessalonica, modern Thessaloniki, was the largest and most important city in the Roman province of 

Macedonia, the second most important city in the Byzantine Empire after Constantinople and a 

thriving seaport.  

The Jewish presence in Thessalonica was significant and influential (cf. Acts 17:1, 5–9). As they 

jealously watched Paul’s success at winning Gentiles to Christ, the Jews’ smoldering resentment burst 

into flame. The threat to Thessalonica’s status as a free city was significant; if they failed to maintain 

order, the Romans would intervene. 

Paul was deeply concerned about them. To Paul’s immense relief and joy, Timothy brought an 

encouraging report about the situation in Thessalonica when he met Paul at Corinth. (Acts 18:5) But 

though Timothy’s report was on the whole encouraging, there were some issues at Thessalonica that 

concerned Paul. Because the persecution that drove the missionaries out of Thessalonica had not 

abated, the church needed encouragement to stand firm (1:2–10; 2:13–16). He was also concerned 

that the new converts not slip back into the pagan immorality so prevalent in their culture (4:1–8). 

The apostle Paul also was concerned about the Thessalonians’ reputation with those outside the 

church; therefore, he encouraged them to continue to love each other fervently and to work diligently 

(4:9–12). The first letter also corrects a wrong understanding about the end times (4:13–5:11), and 

instructs the Thessalonian congregation in the basics of Christian living (5:12–22). 

Paul had instructed the Thessalonians about the end times while he was with them (2 Thess. 2:5) as 

well as in his first letter to them. Yet they were still confused, fearing they had missed the Rapture and 

were in the Day of the Lord. Though the severity of the persecution they were undergoing contributed 

to that mistaken belief, the main reason for their confusion came from some false teachers who taught 

that the Day of the Lord had arrived. 

In his second inspired letter, Paul encouraged the Thessalonians to stand firm and remain faithful to 

the Lord despite their suffering and reassure them that the Day of the Lord had not arrived. 

THE THESSALONIANS ANTICIPATED THE RETURN OF CHRIST 

“just as you know how we were exhorting and encouraging and imploring each one of you as a 

father would his own children, so that you would walk in a manner worthy of the God who calls you 

into His own kingdom and glory.” (1 Thes. 2:11-12) 

Paul stated the singular end of their and our call—entrance into His own kingdom and glory. Though 

they, as all believers, had not yet seen either the millennial kingdom or the eternal kingdom, they 

were already citizens of the redeemed kingdom over which God now rules (Luke 17:21; Col. 1:13; cf. 

Rom. 14:17). Thus, they had a present share in the glory of God as well as a promise of the future glory 

in the kingdom yet to come. All true believers look forward to sharing in the full glory of the heavenly 

kingdom when God raises them to be like Christ and with Him for eternity (Ps. 73:24; Prov. 3:35; Rom. 

9:23; 1 Cor. 15:43; Phil. 3:20–21; Col. 3:4; 2 Thess. 2:14; 1 Peter 5:10; cf. Matt. 5:12; John 14:2; Rom. 

8:18; 2 Cor. 4:17; Heb. 4:9; 11:16; 1 Peter 1:3–4; Rev. 7:16–17). 

“They tell how you turned to God from idols to serve the living and true God, and to wait for His Son 

from heaven, whom He raised from the dead, that is Jesus, who rescues us from the wrath to come.” 

(1 Thes. 1:9b-10) 

The church in Thessalonica waited for His Son from heaven … that is Jesus. Those who love Christ long 

for and anticipate His return. The apostles displayed such a desire when they saw Jesus’ ascension: 
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“He was lifted up while they were looking on, and a cloud received Him out of their sight. And as they 

were gazing intently into the sky while He was going, behold, two men in white clothing stood beside 

them. They also said, “Men of Galilee, why do you stand looking into the sky? This Jesus, who has been 

taken up from you into heaven, will come in just the same way as you have watched Him go into 

heaven.” (Acts 1:9–11) 

Paul unquestionably affirmed that the One who once ascended to heaven is also the One who 

believers wait for, the One whom He [God] raised from the dead, that is Jesus. The reference to the 

Resurrection establishes the ground for the return of Jesus Christ. God raised Him from the dead 

because He was pleased with His sacrifice for sin and because He wanted to exalt Him to the heavenly 

throne from which He will return to exercise His sovereign right to rule as King of Kings (Acts 2:24, 32; 

3:15; 4:10–12; 5:30–32; 13:33–35; 17:31; cf. Rom. 1:3–4; 2 Cor. 13:4; Eph. 1:19–23). The word for wait 

is used only here in the New Testament and refers to expectant waiting—sustained, patient, trusting 

waiting. 

Waiting is a recurring theme in the Thessalonian letters (1 Thess. 2:17, 19; 3:13; 4:15–17; 5:8, 23; 2 

Thess. 3:6–12).  

The true believer eagerly looks forward to Christ’s return because he knows it brings to fulfillment and 

satisfaction God’s eternal purpose, which is, as Paul stated it, to rescue us from the wrath to come. 

Rescues denotes the deliverance the Lord provides. He is the Rescuer, Deliverer, and Savior of those 

otherwise headed for divine judgment and eternal punishment. In the ancient world, the idea of divine 

wrath was accepted, but there was no genuine hope of rescue from it. By contrast, in the postmodern 

world the idea of divine wrath is rejected, so the Rescuer is not needed or heeded. 

Orgē (wrath) describes God’s settled opposition to and displeasure with sin. In this context the wrath 

is God’s eternal judgment against sin. Some believe the wrath to come only refers to the Great 

Tribulation, and see this rescue as the promise of the pretribulation Rapture, expounded upon later 

in this epistle. But the immediate context of Paul’s discussion in 1 Thessalonians goes further and 

mainly refers to election and salvation rather than eschatology. 

“and may the Lord cause you to increase and abound in love for one another, and for all people, just 

as we also do for you; so that He may establish your hearts without blame in holiness before our 

God and Father at the coming of our Lord Jesus with all His saints.” (1 Thes. 3:13) 

The final objective of Paul’s prayer for the Thessalonians was that they might look to their glorification, 

which produces a purifying hope. The only way the Thessalonians would actually live in such hope was 

for God to establish their hearts without blame in holiness before (literally, “in the presence of”) Him. 

Paul wanted them to be pure at heart, so as to desire the coming (parousia, “presence”) of the Lord 

Jesus. 

The apostle knew that the promise of Christ’s return to Rapture and reward the church is the essence 

of believers’ purifying hope. He explains the event in 4:13–18 as the hope that produces comfort and 

serves as motivation to holy living. 

THE BLESSED HOPE – THE RAPTURE 

Of all the end-time events, the Rapture of the church seems to generate the most interest and 

discussion. The young church at Thessalonica also had questions about that event, so Paul addressed 

their concerns in this passage. But unlike most modern-day treatises on the subject, Paul’s concern 

was not just doctrinal, but pastoral. His intent was not to give a detailed description of the Rapture, 

but to comfort the Thessalonians. The intent of the other two passages in the New Testament that 
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discuss the Rapture (John 14:1–3; 1 Cor. 15:51–58) is also to provide comfort and encouragement for 

believers, not to fuel their prophetic speculations. 

When Paul penned this epistle, the Thessalonians had been in Christ only for a few months. The 

apostle had taught them about end-time events, such as Christ’s return to gather believers to Himself 

(e.g., 1:9–10; 2:19; 3:13). They also knew about the Day of the Lord (5:1–3), a time of coming judgment 

on the ungodly. 

But some issues about the details of their gathering to Christ troubled them. First, they seem to have 

been afraid that they had missed the Rapture, since the persecution they were suffering (3:3–4) 

caused some to fear they were in the Day of the Lord, which they obviously had not expected to 

experience (2 Thess. 2:1–2). Furthering that misconception were some false teachers, about whom 

Paul warned in 2 Thessalonians 2:2, “[Do] not be quickly shaken from your composure or be disturbed 

either by a spirit or a message or a letter as if from us, to the effect that the day of the Lord has come.” 

But the persecution they were experiencing was not that associated with the Tribulation or the Day 

of the Lord. 

The Thessalonians’ fears that they were in the Day of the Lord and thus had missed the Rapture imply 

that the Rapture precedes the Tribulation. If the Thessalonians knew that the Rapture came at the 

end of the Tribulation, persecution would not have caused them to fear they had missed it. 

But of gravest concern to the Thessalonians were those of their number who had died. Would they 

receive their resurrection bodies at the Rapture, or would they have to wait until after the Tribulation? 

Would they miss the Rapture altogether? Would they therefore be second-class citizens in heaven? 

Were their deaths chastisement for their sins (cf. 1 Cor. 11:30)?  

Paul wrote this section of his epistle to alleviate the Thessalonians’ grief and confusion. He was 

concerned that they not … be uninformed … about those who are asleep and thus grieve as do the 

rest who have no hope. Since their grief was based on ignorance, Paul comforted them by giving them 

knowledge. 

The Thessalonians’ ignorance about the Rapture caused them to grieve. It was to give them hope and 

to comfort them that Paul discussed that momentous event, giving a fourfold description of it: its 

pillars, participants, plan, and profit. 

THE PILLARS OF THE RAPTURE 

“For if we believe that Jesus died and rose again, even so God will bring with Him those who have 

fallen asleep in Jesus. For this we say to you by the word of the Lord,” (1 Thes. 4:14–15a) 

The marvellous truth that the Lord Jesus Christ will return to gather believers to Himself is based on 

three unshakeable pillars: the death of Christ, the resurrection of Christ, and the revelation of Christ. 

THE DEATH OF CHRIST 

For if we believe that Jesus died (4:14a) 

Paul’s simple statement summarizes all the richness of Christ’s atoning work, which provides the 

necessary foundation for the gathering of the church. His death satisfied the demands of God’s 

righteousness, holiness, and justice by paying in full the penalty for believers’ sins. Christians have 

been made acceptable to God and thus fit to be gathered into His presence. 

When believers die, their spirit goes immediately into conscious fellowship with the Lord, while their 

bodies temporarily sleep in the grave, awaiting the Rapture. 
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THE RESURRECTION OF CHRIST 

and rose again, even so God will bring with Him those who have fallen asleep in Jesus. (4:14b) 

The resurrection of Christ indicates that the Father accepted His sacrifice, enabling Him to “be just and 

the justifier of the one who has faith in Jesus” (Rom. 3:26). Christ’s resurrection proves that He 

conquered sin and death, and became the source of resurrection life for every Christian. God will treat 

those who died trusting in Jesus in the same way He treated Jesus Himself, namely by resurrecting 

them. 

The phrase even so links believers’ resurrections inextricably to the resurrection of Christ. In John 

14:19 Jesus said, “Because I live, you will live also.” In the most detailed passage on the resurrection 

in Scripture, Paul wrote that “Christ [is] the first fruits, after that those who are Christ’s at His coming” 

(1 Cor. 15:23). Earlier in that same epistle, he stated plainly, “Now God has not only raised the Lord, 

but will also raise us up through His power” (1 Cor. 6:14). 

To further assuage their fears, Paul reassured believers that God will bring with Him [Jesus] those 

who have fallen asleep in Jesus. Their fellow believers who died will not miss out on the Rapture but 

will return with Christ in glory. God will bring the spirits of dead believers will come from heaven with 

Christ to meet their resurrected bodies. 

By demonstrating God’s acceptance of His atoning sacrifice, the resurrection of Christ buttresses the 

first pillar on which the Rapture is based, the death of Christ. 

THE REVELATION OF CHRIST 

For this we say to you by the word of the Lord, (4:15a)  

Paul’s teaching on the Rapture was not his own speculation but direct revelation from God. The phrase 

this we say to you by the word of the Lord has the authoritative tone of an inspired writer revealing 

what God has disclosed to him. Some argue that the word of the Lord was something Jesus said while 

He was here on earth. But there are no close parallels to the present passage in any of the Gospels. 

Nor is there any specific teaching in the Gospels to which Paul could be alluding.  

Although the Lord talked in the Gospels about a trumpet and the gathering of the elect, the differences 

between those passages and the present one outweigh the similarities, as Robert L. Thomas notes: 

Similarities between this passage in 1 Thessalonians and the gospel accounts include a trumpet (Matt. 

24:31), a resurrection (John 11:25, 26), and a gathering of the elect (Matt. 24:31)…. Yet dissimilarities 

between it and the canonical sayings of Christ far outweigh the resemblances…. Some of the 

differences between Matthew 24:30, 31 and 1 Thessalonians 4:15–17 are as follows: (1) In Matthew 

the Son of Man is coming on the clouds, … in 1 Thessalonians ascending believers are in them. (2) In 

the former the angels gather, in the latter the Son does so personally. (3) In the former nothing is said 

about resurrection, while in the latter this is the main theme. (4) Matthew records nothing about the 

order of ascent, which is the principal lesson in Thessalonians. (“1, 2 Thessalonians,” in Frank E. 

Gaebelein, ed. The Expositor’s Bible Commentary, vol. 11 [Grand Rapids: Zondervan, 1979], 276–77) 

Further, in 1 Corinthians 15:51 Paul referred to the Rapture as a mystery; that is, a truth formerly 

hidden but now revealed. That indicates that Jesus did not disclose the details of the Rapture during 

His earthly ministry. (He referred to the Rapture in John 14:1–3 in a general, nonspecific sense.) Paul’s 

teaching on the Rapture was new revelation, possibly given by God through a prophet (such as Agabus; 

Acts 21:11) but more likely directly to Paul himself. 
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The Rapture, then, does not rest on the shaky foundation of whimsical theological speculation, but on 

the sure foundation of the death, resurrection, and revelation of the Lord Jesus Christ. 

THE PATRICIPANTS 

we who are alive and remain until the coming of the Lord, will not precede those who have fallen 

asleep. (4:15b) 

Two groups of people will participate in the Rapture: those who are alive at the coming of the Lord 

and those who have fallen asleep. That Paul used the plural pronoun we indicates that he believed 

the Rapture could happen in his lifetime. He had a proper anticipation of and expectation for the Lord’s 

return, though unlike many throughout church history, the apostle did not predict a specific time for 

it. He accepted Christ’s words in Matthew 24:36, “But of that day and hour no one knows, not even 

the angels of heaven, nor the Son, but the Father alone.” 

Several other passages express Paul’s fervent hope and expectation that he himself might be among 

those who are alive and remain until the coming of the Lord. In Romans 13:11 he wrote, “Do this, 

knowing the time, that it is already the hour for you to awaken from sleep; for now salvation is nearer 

to us than when we believed.” The salvation of which he wrote was the redemption of the body (Rom. 

8:23) that takes place when Christ returns. “Behold, I tell you a mystery; we will not all sleep, but we 

will all be changed, in a moment, in the twinkling of an eye, at the last trumpet; for the trumpet will 

sound, and the dead will be raised imperishable, and we will be changed” (1 Cor. 15:51–52). As he 

concluded that letter Paul wrote, “If anyone does not love the Lord, he is to be accursed. Maranatha” 

(1 Cor. 16:22). Maranatha comes from two Aramaic words that mean “Oh Lord, come!” and expresses 

Paul’s strong hope that the Lord would return soon.  

THE STEPS OF THE RAPTURE 

For the Lord Himself will descend from heaven with a shout, with the voice of the archangel and 

with the trumpet of God, and the dead in Christ will rise first. Then we who are alive and remain 

will be caught up together with them in the clouds to meet the Lord in the air, and so we shall always 

be with the Lord. (4:16–17) 

Having reassured the Thessalonians that their departed loved ones will not miss out on the Rapture, 

Paul gave a step-by-step description of that event. 

First, the Lord Himself will return for His church. He will not send angels for it, in contrast to the 

gathering of the elect (tribulation saints) that takes place at the Second Coming (Mark 13:26–27). 

Second, Jesus will descend from heaven, where He has been since His ascension (Acts 1:9–11), “at 

the right hand of the Majesty on high” (Heb. 1:3). 

Third, when Jesus comes down from heaven, He will do so with a shout. Keleusma (command) has a 

military ring to it, as if the Commander is calling His troops to fall in. The dead saints in their 

resurrected bodies will join the raptured living believers in the ranks. The Lord’s shout of command 

will be similar to His raising of Lazarus, when “He cried out with a loud voice, ‘Lazarus, come forth’” 

(John 11:43). This is the hour “when the dead will hear the voice of the Son of God, and those who 

hear will live” (John 5:25). The righteous dead of the church age will be the first to rise—a truth that 

must have greatly comforted the anxious Thessalonians. 

Fourth, the voice of the archangel will sound. There is no definite article in the Greek text, which 

literally reads, “an archangel.” In Jude 9, the only other passage in Scripture that mentions an 

archangel, the archangel is Michael. He adds his voice to the Lord’s shout of command. 
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Fifth, to the Lord’s command and the archangel’s voice will be added the sounding of the trumpet of 

God (cf. 1 Cor. 15:52). Trumpets were used in Scripture for many reasons. The trumpet at the Rapture 

has no connection to the trumpets of judgment in Revelation 8–11. It seems to have a twofold 

purpose: to assemble God’s people (cf. Ex. 19:16–19) and to signal His deliverance of them (cf. Zech. 

1:16; 9:14–16). 

Sixth, the dead in Christ will rise first. As noted above, the dead saints will in no way be inferior to 

those alive at the Rapture. In fact, they will rise first, their glorified bodies joining with their glorified 

spirits to make them into the image of Christ. 

Finally, those believers who are alive and remain will be caught up together with the dead saints in 

the clouds to meet the Lord in the air, and so we shall always be with the Lord. Harpazō (caught up) 

refers to a strong, irresistible, even violent act. In Matthew 11:12 it describes the taking of the kingdom 

of heaven by force. In Acts 8:39 it speaks of Philip’s being snatched away from the Ethiopian eunuch; 

and in 2 Corinthians 12:2, 4 it describes Paul’s being caught up into the third heaven.  

It is when living believers are caught up that they are transformed and receive their glorified bodies 

(Phil. 3:21). “In a moment, in the twinkling of an eye” believers “will be changed” (1 Cor. 15:52), 

rescued from the grasp of Satan, the fallen flesh, the evil world system, and the coming wrath of God. 

A CASE FOR A PRETRIBULATION RAPTURE – TIMING OF THE RAPTURE 

The time of the Rapture cannot be discerned from this passage alone. But when it is read with other 

Rapture texts (John 14:3; Rev. 3:10; cf. 1 Cor. 15:51–52; Phil. 3:2–21), and compared to judgment texts 

(Matt. 13:34–50; 24:29–44; Rev. 19:11–21), it is clear that there is no mention of judgment at all in 

the Rapture passages, whereas the others are major on judgment. It is therefore necessary to 

conclude that the Rapture occurs at a time other than the judgment.  

It is best, then, to separate the two events. That initiates the case for the Rapture to occur imminently, 

before the elements of judgment described in Scripture as leading up to the Second Coming in 

judgment. 

Again, no solitary text of Scripture makes the entire case for the pretribulation Rapture. However, 

when one considers all the New Testament evidence, a very compelling case for the pretribulational 

position emerges, which answers more questions and solves more problems than any other Rapture 

position. The following arguments present a strong case in favor of the pretribulation Rapture. 

First, the earthly kingdom of Christ promised in Revelation 6–18 does not mention the church as being 

on earth. Because Revelation 1–3 uses the Greek word for church nineteen times, one would 

reasonably assume that if the church were on earth rather than in heaven in chapters 6–18, they 

would use “church” with similar frequency, but such is not the case. Therefore, one can assume that 

the church is not present on the earth during the period of tribulation described in Revelation 6–18 

and that therefore the Lord has removed it from the earth and relocated it to heaven by means of the 

Rapture. 

Second, Revelation 19 does not mention a Rapture even though that is where a posttribulational 

Rapture (if true) would logically occur. Thus, one can conclude that the Rapture will have already 

occurred. 

Third, a posttribulational Rapture renders the Rapture concept itself inconsequential. If God preserves 

the church during the Tribulation, as posttribulationists assert, then why have a Rapture at all? It 

makes no sense to Rapture believers from earth to heaven for no apparent purpose other than to 
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return them immediately with Christ to earth. Further, a posttribulational Rapture makes the unique 

separation of the sheep (believers) from the goats (unbelievers) at the return of Christ in judgment 

redundant because a posttribulational Rapture would have already accomplished that. 

Fourth, if God raptures and glorifies all believers just prior to the inauguration of the millennial 

kingdom (as a posttribulational Rapture demands), no one would be left to populate and propagate 

the earthly kingdom of Christ promised to Israel. It is not within the Lord’s plan and purpose to use 

glorified individuals to propagate the earth during the Millennium. Therefore, the Rapture needs to 

occur earlier so that after God has raptured all believers, He can save more souls —including Israel’s 

remnant—during the seven-year Tribulation. Those people can then enter the millennial kingdom in 

earthly form. The most reasonable possibility for this scenario is the pretribulational Rapture. 

Fifth, the New Testament does not warn of an impending tribulation, such as is experienced during 

Daniel’s seventieth week, for church-age believers. It does warn of error and false prophets (Acts 

20:29–30; 2 Peter 2:1; 1 John 4:1–3), against ungodly living (Eph. 4:25–5:7; 1 Thess. 4:3–8; Heb. 12:1), 

and of present tribulation (1 Thess. 2:14–16; 2 Thess. 1:4; all of 2 Peter). Thus it is incongruous that 

the New Testament would be silent concerning such a traumatic change as Daniel’s seventieth week 

if posttribulationism were true. 

Sixth, Paul’s instructions here to the Thessalonians demand a pretribulational Rapture because, if Paul 

were teaching them posttribulationism, one would expect them to rejoice that loved ones were home 

with the Lord and spared the horrors of the Tribulation. But, in actuality, the Thessalonians grieved. 

In addition, with a posttribulational teaching one would expect them to sorrow over their own 

impending trial and inquire about their future doom; however, they expressed no such dread or 

questioning. Further, one might expect Paul to instruct and exhort them concerning such a supreme 

test as the Tribulation, but Paul wrote only about the hope of the Rapture. 

Seventh, the sequence of events at Christ’s coming following the Tribulation demands a 

pretribulational Rapture. A comparing and contrasting of Rapture passages with Second Coming 

passages yields strong indicators that the Rapture could not be posttribulational. For example: (a) at 

the Rapture, Christ gathers His own (vv. 16–17 of the present passage), but at the Second Coming, 

angels gather the elect (Matt. 24:31); (b) at the Rapture, resurrection is prominent (vv. 15–16 of the 

present passage), but regarding the Second Coming, Scripture does not mention the resurrection; (c) 

at the Rapture, Christ comes to reward believers (v. 17 of the present passage), but at the Second 

Coming, Christ comes to judge the earth (Matt. 25:31–46); (d) at the Rapture, the Lord snatches away 

true believers from the earth (vv. 15–17 of the present passage), but at the Second Coming, He takes 

away unbelievers (Matt. 24:37–41); (e) at the Rapture, unbelievers remain on the earth, whereas at 

the Second Coming, believers remain on the earth; (f) concerning the Rapture, Scripture does not 

mention the establishment of Christ’s kingdom, but at His second coming, Christ sets up His kingdom; 

and (g) at the Rapture, believers will receive glorified bodies, whereas at the Second Coming, no one 

will receive glorified bodies. 

Eighth, certain of Jesus’ teachings demand a pretribulational Rapture. For instance, the parable of the 

wheat and the tares (Matt. 13:24–30) portrays the reapers (angels) removing the tares (unbelievers) 

from among the wheat (believers) in order to judge the tares, which demonstrates that at the Second 

Coming, the Lord has unbelievers removed from among believers. However, at the Rapture, He takes 

believers from among unbelievers. This is also true in the parable of the dragnet (Matt. 13:47–50) and 

in the discussion of the days of Noah and the description of the nations’ judgment, both in the Olivet 

Discourse (Matt. 24–25). 



THE BLESSED HOPE OF THE THESSALONIANS 

8 
 

Ninth, Revelation 3:10 teaches that the Lord will remove the church prior to the Tribulation. In the 

Greek, the phrase “I also will keep you from” can mean nothing other than “I will prevent you from 

entering into.” Jesus Christ will honor the church by preventing it from entering the hour of testing, 

namely Daniel’s seventieth week, which is about to come upon the entire world. Only a 

pretribulational Rapture can explain how this will happen. 

Thus, the Rapture (being caught up) must be pretribulational, before the wrath of God described in 

the Tribulation (Rev. 6–19). At the Rapture, living believers will be caught up together with the 

believers raised from the dead as the church triumphant joins the church militant to become the 

church glorified. 

The final step in the plan of the Rapture is the blessed, comforting truth that after Christ returns to 

gather us (believers) to Himself, we shall always be with the Lord. 

THE PROFIT OF THE RAPTURE 

Therefore comfort one another with these words. (4:18) 

The benefit of understanding the Rapture is not to fill the gaps in one’s eschatological scheme. As 

noted at the beginning of this chapter, Paul’s goal in teaching the Thessalonians about the Rapture 

was to comfort them. The “God of all comfort” (2 Cor. 1:3) grants to all believers the encouraging 

comfort of knowing that Christ will one day return for them. At that monumental event, the dead in 

Christ will be raised, join with the living saints in experiencing a complete transformation of body and 

soul, and be with God forever. Therefore, there was no need for the Thessalonians to grieve or sorrow 

over their fellow believers who had died. No wonder Paul calls the return of Christ “the blessed hope” 

(Titus 2:13). 

THE ANTICHRIST REVEALED AFTER THE RAPTURE 

“Now we request you, brethren, with regard to the coming of our Lord Jesus Christ and our gathering 

together to Him, that you not be quickly shaken from your composure or be disturbed either by a 

spirit or a message or a letter as if from us, to the effect that the day of the Lord has come.” (2 Thes. 

2:1–2) 

This final Antichrist, as Scripture depicts him, has yet to appear on the world’s stage. And since he 

must appear before the Day of the Lord begins, the Thessalonians’ fears that they were already in that 

terrible time of judgment were groundless. Based on that truth, Paul made an urgent request of them 

to properly comprehend the events surrounding the Second Coming. 

“Let no one in any way deceive you, for it will not come unless the apostasy comes first, and the man 

of lawlessness is revealed, the son of destruction, who opposes and exalts himself above every so-

called god or object of worship, so that he takes his seat in the temple of God, displaying himself as 

being God. Do you not remember that while I was still with you, I was telling you these things?” (2 

Thes. 2:3–5) 

Out of all the precursors of the Day of the Lord (e.g., Joel 2:31; 3:14; Mal. 4:5), Paul singled out the 

apostasy. He was not, of course, setting a posttribulational date for the Rapture. His point was merely 

that the apostasy will precede the Day of the Lord and since it has not yet taken place at the time he 

wrote to them, the Day of the Lord could not have arrived. 

The basic meaning of apostasia (apostasy) is “revolt,” or “rebellion.” The word marks a deliberate 

defection from a formerly held religious position. Paul was not referring here to apostasy (defection 

from the gospel truth) in the general sense. There have always been apostate churches, like that at 
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Laodicea (Rev. 3:14–22), as well as apostate individuals (Heb. 10:25–31; 2 Peter 2:20–22). Such 

generalized apostasy, because it is always present, cannot signify a particular time period. 

Apostasy will reach its peak in the end times: “But realize this, that in the last days difficult times will 

come. For men will be lovers of self, lovers of money, boastful, arrogant, revilers, disobedient to 

parents, ungrateful, unholy, unloving, irreconcilable, malicious gossips, without self-control, brutal, 

haters of good, treacherous, reckless, conceited, lovers of pleasure rather than lovers of God, holding 

to a form of godliness, although they have denied its power; avoid such men as these…. But evil men 

and impostors will proceed from bad to worse, deceiving and being deceived.” (2 Tim. 3:1–5, 13; cf. 1 

Tim. 4:1; 2 Peter 3:3–4; Jude 17–18) 

Nor does Paul have in mind the apostasy during the Tribulation, of which Jesus warned in Matt.  24:11–

12, 24. The apostasy will be a blasphemous act of unprecedented magnitude. The apostle identified 

the apostasy by naming the key character connected with it: the man of lawlessness. Understanding 

who that key person is, is a prerequisite to identifying the apostasy event. Anomia (lawlessness) 

literally means “without law” (cf. 1 John 3:4). Even in the end times, when “lawlessness is increased” 

(Matt. 24:12), this Satan-energized leader will stand out as the one whose depraved, wicked, lawless 

leadership sweeps over the whole world—with influence never before seen. 

The aorist tense of the verb translated revealed points to a definite time when this man will appear. 

It implies that he was previously present and known, but his act of apostasy will unveil his true evil 

identity. 

The title man of lawlessness has been identified with many different individuals, including Antiochus 

Epiphanes, Caligula, Nero, and in the last century, Hitler, Stalin, and others. But the close association 

of the man of lawlessness with the Day of the Lord rules out historical persons; otherwise, the Day of 

the Lord might have come centuries ago. The man of lawlessness cannot be Satan, for he is 

distinguished from the devil in verse 9. Nor can this be a reference to a principle of evil, for the text 

specifically identifies him as a man. He can be none other than the final Antichrist. 

The Antichrist will exalt himself by taking his seat in the temple of God, displaying himself as being 

God. The temple, the symbol of God’s presence, is the most fitting place for Satan to orchestrate the 

ultimate act of blasphemy—a wicked man displaying himself as being God. This apostasy, to which 

Paul refers here and which Jesus called the “abomination of desolation” (Matt. 24:15), referring to 

Daniel’s prophecy, will take place at the midpoint of the Tribulation (Dan. 9:27). Then, there is coming 

a satanic false religion that will dominate the world like no other in history (cf. Rev. 17). 

“And you know what restrains him now, so that in his time he will be revealed. For the mystery of 

lawlessness is already at work; only he who now restrains will do so until he is taken out of the way. 

Then that lawless one will be revealed that is, the one whose coming is in accord with the activity of 

Satan, with all power and signs and false wonders, and with all the deception of wickedness for 

those who perish,” (2 Thes. 2:6–10a) 

As the phrase and you know indicates, the Thessalonians understood what force currently restrains 

the Antichrist because Paul had told them when he was with them. Therefore, he did not repeat it 

here—a fact that has led to endless speculation as to what it is. The Greek verb translated restrains 

(katechō; “to hold back,” “to hold down,” “to suppress”) appears in this text as a neuter participle, 

prompting commentators to suggest numerous options as to the identity of that restraining force. But 

basically none of those opinions is satisfactory. The most significant problem with all of them is that 

they are human forces. 
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The most logical of those choices, the church, has never been able to restrain even human evil. It may 

do so to some extent in the lives of its members, but the outside world continues to grow worse and 

worse—a situation that will especially characterize the end times (2 Tim. 3:13). If no human or angelic 

power restrains, that leaves only the power of God to hold back the purpose of Satan for his Antichrist. 

Though the Antichrist may be restrained, evil will not be; in fact, the mystery of lawlessness is already 

at work. Mustērion (mystery) describes something “which has been kept secret for long ages past” 

(Rom. 16:25) and is incapable of being known unless revealed by God. The true character of 

lawlessness is already at work (cf. 1 John 3:4); and “even now many antichrists have appeared” (1 

John 2:18; cf. 4:3). Evil, lies, hypocrisy, immorality, and false religion permeate the world and grow 

increasingly worse, so that every generation is more wicked than those before (2 Tim. 3:13), but sin’s 

ultimate manifestation is yet to come. When the restraint is removed and the Antichrist appears, the 

true character of evil will be manifested. It should be noted that not only will the man of lawlessness 

be revealed, but God will also release demons from being bound in hell to inundate the earth (Rev. 

9:1–19). 

The change in gender from the neuter participle translated “what restrains” in verse 6 to the masculine 

participle rendered he who … restrains is significant. The sovereign, divine force that currently 

restrains the Antichrist is exerted by a person—the Holy Spirit (cf. John 14:26; 15:26; 16:13 where 

Jesus used a masculine pronoun with the neuter noun translated “Spirit”). Only He has the 

supernatural power to hold Satan in check. 

He will continue His restraining work until the midpoint of the Tribulation. The removal of the Holy 

Spirit’s restraint therefore cannot be identified with the Rapture of the church, since that event takes 

place three and a half years earlier, before the Tribulation. Remember that the Holy Spirit needs to be 

present during the first half when the Gospel is preached by the 144,000 Jewish evangelists, the two 

witnesses and the flying angel. 

The phrase taken out of the way must therefore not be interpreted to mean that the Holy Spirit will 

be removed from the world. That is impossible, since He is omnipresent. Nor could anyone be saved 

during the Tribulation (cf. Rev. 7:14) apart from His regenerating work (John 3:3–8; Titus 3:5). The 

phrase refers not to the removal of the Holy Spirit from the world, but rather to the cessation of His 

restraining work. 

The Antichrist’s power and signs and false wonders will not only be deceptive tricks, like falsifying his 

own death and resurrection (Rev. 13:3, 12, 14; 17:8, 11), but also actual manifestations of Satan’s 

supernatural power. They will cause people to believe the lie that he is a divine being and worship 

him. John saw that the Antichrist’s deluded followers “worshiped the beast, saying, ‘Who is like the 

beast, and who is able to wage war with him?’” (Rev. 13:4; cf. vv. 12–15). Antichrist will mislead the 

world with all the deception … wickedness has at its disposal. 

The Antichrist’s malevolent, deceptive, deadly influence will extend to all those who perish. Only 

God’s elect will not be taken in (Matt. 24:24). The unregenerate, being children of the arch-liar Satan 

(John 8:44), will inevitably fall for the lies of his emissary (cf. 1 Cor. 2:14; 2 Cor. 4:3–4). Through him, 

Satan will deceive the whole world (Rev. 12:9); all those who “[receive] the mark of the beast and 

those who [worship] his image” (Rev. 19:20; cf. 2 Cor. 4:4). 

“because they did not receive the love of the truth so as to be saved. For this reason God will send 

upon them a deluding influence so that they will believe what is false, in order that they all may be 

judged who did not believe the truth, but took pleasure in wickedness.” (2 Thes. 2:10b–12) 
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The phrase the love of the truth appears only here in the New Testament, and adds a compelling 

thought to Paul’s argument. The unregenerate are eternally lost, not because they did not hear or 

understand the truth, but because they did not love it. The truth includes both “the word of truth, the 

gospel” (Col. 1:5), and the Lord Jesus Christ, who is truth incarnate (John 14:6; cf. 1:17; Eph. 4:21). 

The terrifying reality is that God will seal the fate of those who hate the gospel by sending upon them 

a deluding influence so that they will believe what is false. He will sentence unbelievers to accept 

evil as if it were good and lies as if they were the truth. Those who continually choose falsehood will 

be inextricably caught by it. 

God will use Satan as an instrument of His judgment, in order that they all may be judged who did 

not believe the truth, but took pleasure in wickedness. Satan will, through Antichrist and the false 

prophet, delude the world into believing the lie that Antichrist is God. Unbelievers will be confirmed 

in that belief because they will choose not to love the truth, but rather to take pleasure in wickedness. 

THE COMING OF THE DAY OF THE LORD 

“Now as to the times and the epochs, brethren, you have no need of anything to be written to you. 

For you yourselves know full well that the day of the Lord will come just like a thief in the night. 

While they are saying, “Peace and safety!” then destruction will come upon them suddenly like labor 

pains upon a woman with child, and they will not escape.” (1 Thes. 5:1–3) 

After the world experienced the terror of two world wars, the horror of the Holocaust, the brutality 

of the Korean conflict, the hopeless futility of the war in Vietnam, as well as innumerable revolutions, 

riots, assassinations, and acts of terrorism, a crucial question is, Where (if anywhere) is history going?  

The Bible reveals history to be the outworking of the purposeful plan of the sovereign, creator God. 

Job confessed, “I know that You can do all things, and that no purpose of Yours can be thwarted” (Job 

42:2). 

Through the prophet Isaiah, God declared, “My purpose will be established, and I will accomplish all 

My good pleasure” (Isa. 46:10), and “I act and who can reverse it?” (Isa. 43:13). Jesus Christ is the 

central figure in history; the Old Testament points to His coming, and the New Testament describes 

and expounds His life, death, resurrection, and second coming. 

As history continues to unfold the eternally planned purposes of God, one event looms large on the 

horizon: the Day of the Lord. That event will mark the end of man’s day, as God acts in judgment to 

take back direct control of the earth from the usurpers (both human and demonic) who presently rule 

it. It will be an unprecedented time of cataclysmic judgment on all unrepentant sinners. 

Most preachers strive to be positive, affirming, and comforting, and hence rarely preach on God’s 

wrath, vengeance, and judgment. But to ignore such truth is to “shrink from declaring … the whole 

purpose of God” (Acts 20:27). It is to forsake the preacher’s responsibility to “preach the word; be 

ready in season and out of season; reprove, rebuke, exhort, with great patience and instruction” (2 

Tim. 4:2). Scripture repeatedly warns of God’s judgment and the eternal punishment of unbelievers. 

Judgment was a major emphasis of both the Old Testament prophets and the New Testament 

apostles. But the one who spoke most often about judgment was the Lord Jesus Christ. All true 

preachers must follow His example, as did Paul (cf. 1:10; 2:16; 4:6; 5:9; 2 Thess. 1:5–9). 

Paul had preached the sobering truth about the Day of the Lord to the Thessalonians during his 

relatively brief stay in their city (2 Thess. 2:5). After he left, questions arose in their minds about both 

the Rapture and the Day of the Lord. Timothy likely conveyed those concerns to Paul when he returned 
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from his trip to Thessalonica (3:2, 6). Having answered their questions about the Rapture in the 

previous passage (4:13–18), Paul now dealt with the Thessalonians’ concerns about the Day of the 

Lord. From the blessed event of the catching away of the church, Paul turned to the horrible event 

that follows it —the destruction of the wicked rejecters of the Lord Jesus Christ. As it was in dealing 

with the Rapture, Paul’s purpose in writing this section on the Day of the Lord was not primarily 

theological and eschatological but pastoral and practical. 

The phrase the times (chronos) and the epochs (kairos) refers in a general sense to the end times (cf. 

Dan. 2:21; Acts 1:7). Though the two words may be used here in an overlapping sense, there is a subtle 

difference in meaning between them. Chronos refers to chronological time, to clock time or calendar 

time. Kairos, on the other hand, views time in terms of events, eras, or seasons, such as the times of 

the Gentiles (Luke 21:24). Taken together, the two terms suggest that the Thessalonians were curious 

about the timing of the end-time events. That both nouns are plural indicates that many different time 

periods (cf. Dan. 7:25; 9:24–27; 12:7, 11, 12; Rev. 11:2–3; 13:5) and events (e.g., the Rapture, the rise 

of Antichrist, the salvation of Israel, the seal, trumpet, and bowl judgments, the Second Coming, the 

battle of Armageddon, the sheep and goat judgment, the binding of Satan, the millennial kingdom, 

the loosing of Satan and subsequent worldwide rebellion at the end of the Millennium, the Great 

White Throne judgment, and the new heavens and the new earth) make up the end times. 

As Paul replied to the Thessalonians’ questions about the Day of the Lord, Paul discussed three aspects 

of that momentous event: its coming, character, and completeness. 

For you yourselves know full well that the day of the Lord will come just like a thief in the night. 

While they are saying, “Peace and safety!” (5:2–3a)  

What the Thessalonians already knew full well was that the day of the Lord will come just like a thief 

in the night—suddenly, unexpectedly, unwelcomed, and harmfully. It will be a terrifying shock to 

those who do not know the Lord Jesus Christ. Akribōs (full well) describes careful, accurate, 

painstaking research (cf. Matt. 2:8; Luke 1:3; Acts 18:25). The Thessalonians knew for certain that the 

Day of the Lord will arrive unexpectedly. Obviously, then, the time of its arrival will not be revealed; 

no sane thief announces in advance what time of the night he plans to rob someone. 

In the Olivet Discourse—Jesus’ own sermon on His second coming—He also used the imagery of a 

thief in the night to refer to the unexpectedness of His return: 

“But be sure of this, that if the head of the house had known at what time of the night the thief was 

coming, he would have been on the alert and would not have allowed his house to be broken into” 

(Matt. 24:43; cf. Rev. 16:15). Like the Day of the Lord, the exact time of the Second Coming will not be 

revealed, though there will be signs that Christ’s return is imminent (Matt. 24:4–33). Jesus put every 

generation on notice that they must live in expectation of His return and the events of the Day of the 

Lord that lead up to it. 

The metaphor of a thief coming is never used to refer to the Rapture of the church. It describes the 

coming of the Lord in judgment at the end of the seven year Tribulation period, and the judgment at 

the end of the thousand-year kingdom of Christ on earth (2 Peter 3:10). A thief coming is not a hopeful, 

joyful event of deliverance, but an unexpected calamity. 

The important biblical term the day of the Lord describes God’s cataclysmic future judgment on the 

wicked. It is mentioned explicitly nineteen times in the Old Testament (Isa. 2:12; 13:6, 9; Ezek. 13:5; 

30:3; Joel 1:15; 2:1, 11, 31; 3:14; Amos 5:18 [2 times], 20; Obad. 15; Zeph. 1:7, 14 [2 times]; Zech. 14:1; 

Mal. 4:5) and four times in the New Testament (cf. Acts 2:20; 2 Thess. 2:2; 2 Peter 3:10), and is alluded 
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to in other passages (cf. Rev. 6:17; 16:14). It will be the time when God pours out His fury on the 

wicked; in fact, Scripture three times calls the Day of the Lord the “day of vengeance” (Isa. 34:8; 61:2; 

63:4). 

The Day of the Lord must be distinguished from the “day of Christ” (Phil. 1:10; 2:16), the “day of Christ 

Jesus” (Phil. 1:6), the “day of the Lord Jesus” (1 Cor. 5:5), and the “day of our Lord Jesus Christ” (1 Cor. 

1:8); all of those terms refer to the time when believers will receive their rewards from the Lord Jesus 

Christ (Rom. 14:10; 1 Cor. 3:11–14; 4:1–5; 2 Cor. 5:9–10). The Day of the Lord must also be 

distinguished from the “day of God” (2 Peter 3:12), which refers to the eternal state. 

The Old Testament passages dealing with the Day of the Lord often convey a sense of imminence, 

nearness, and expectation: “Wail, for the day of the Lord is near!” (Isa. 13:6); “For the day is near, 

even the day of the Lord is near” (Ezek. 30:3); “For the day of the Lord is near” (Joel 1:15); “Let all the 

inhabitants of the land tremble, for the day of the Lord is coming; surely it is near” (Joel 2:1); 

“Multitudes, multitudes in the valley of decision! For the day of the Lord is near in the valley of 

decision” (Joel 3:14); “For the day of the Lord draws near on all the nations” (Obad. 15); “Be silent 

before the Lord God! For the day of the Lord is near” (Zeph. 1:7); “Near is the great day of the Lord, 

near and coming very quickly” (Zeph. 1:14). 

The Old Testament prophets envisioned historical days of the Lord that would preview the final, 

eschatological Day of the Lord. God often used providentially controlled circumstances, such as using 

one nation to destroy another, or natural disasters, as instruments of His judgment. But those 

historical days of the Lord were merely a prelude to the final eschatological Day of the Lord, which will 

be far greater in extent and more terrible in its destruction. The Old Testament Day of the Lord 

passages often have both a near and a far fulfillment, as does much Old Testament prophecy.  

The Day of the Lord will not come until “the man of lawlessness is revealed, the son of destruction, 

who opposes and exalts himself above every so-called god or object of worship, so that he takes his 

seat in the temple of God, displaying himself as being God” (2 Thess. 2:3–4). The rise of Antichrist and 

his desecration of the temple (Dan. 9:27; 11:31; 12:11; Matt. 24:15) will precede the coming of the 

Day of the Lord.  

Unbelievably, incomprehensibly, despite these obvious, unmistakable signs, most people will still be 

caught by surprise when the Day of the Lord comes. 

The terrible outpouring of God’s wrath in judgment will happen while they are saying, “Peace and 

safety!” The only explanation for such a ludicrous, absurd response is that people will be deceived by 

false prophets. God declared of the false prophets who plagued Israel: “It is definitely because they 

have misled My people by saying, “Peace!” when there is no peace. And when anyone builds a wall, 

behold, …. And you will know that I am the Lord. Thus I will spend My wrath on the wall and on those 

who have plastered it over with whitewash; and I will say to you, ‘The wall is gone and its plasterers 

are gone, along with the prophets of Israel who prophesy to Jerusalem, and who see visions of peace 

for her when there is no peace,’” declares the Lord God. (Ezek. 13:10–16) 

Unbelievers’ susceptibility to the false prophets’ deception is a sign of God’s judgment on them. In 2 

Thessalonians 2:10–12 Paul wrote that those deceived by the Antichrist will “perish, because they did 

not receive the love of the truth so as to be saved. For this reason God will send upon them a deluding 

influence so that they will believe what is false, in order that they all may be judged who did not 

believe the truth, but took pleasure in wickedness.” As a result, the sudden, unexpected coming of 

the Day of the Lord will sweep them away in judgment. 
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THE CHARACTER OF THE DAY OF THE LORD 

then destruction will come upon them suddenly like labor pains upon a woman with child, (5:3b) 

In 2 Thessalonians 2:3 Paul reminded the Thessalonians that the Day of the Lord (v. 2) “will not come 

unless the apostasy comes first.” That apostasy will include a worldwide system of false religion. 

Olethros (destruction) does not refer to annihilation, but separation from God (cf. 2 Thess. 1:9). It 

does not mean the destruction of being, but of well-being (cf. 1 Tim. 6:9); not the end of existence, 

but the destruction of the purpose for existence. God will accomplish the destruction of unbelievers 

by casting them into the eternal torment of hell (2 Thess. 1:9). 

Acts 2:19–20 describes the Day of the Lord as a time of “wonders in the sky above and signs on the 

earth below, blood, and fire, and vapor of smoke. The sun will be turned into darkness and the moon 

into blood, before the great and glorious day of the Lord shall come.” 

By using the term them (a reference to unbelievers), Paul reassured the Thessalonians that they will 

not face destruction. As he states plainly in verse 4, the Thessalonians will not experience the Day of 

the Lord; they will be raptured before it begins. As noted earlier, the Day of the Lord will come 

suddenly and unexpectedly on unbelievers. They will fail to heed the many precursors that should 

have warned them of its imminent arrival, just as labor pains coming upon a woman with child warn 

her that the birth of her child is imminent.  

and they will not escape. (5:3c) 

The tragic result of unbelievers’ unpreparedness for the Day of the Lord is that they will not escape 

divine judgment. The use of the double negative ou mē stresses the comprehensiveness of the Day of 

the Lord, which will bring destruction on every unbeliever alive when it comes. In the sobering, pensive 

words of the writer of Hebrews, “How will we escape if we neglect so great a salvation?” (Heb. 2:3). 

Believers should be comforted by the reality that they will be raptured before the coming of the Day 

of the Lord and not experience its horrors.  

THE DISTINCTIVENESS OF BELIEVERS’ NATURE 

But you, brethren, are not in darkness, that the day would overtake you like a thief; for you are all 

sons of light and sons of day. We are not of night nor of darkness; (5:4–5) 

The phrase but you introduces a contrast with verse 3, where Paul used the pronouns “they” and 

“them” to refer to unbelievers who will not escape the Day of the Lord. The familial term brethren 

further emphasizes Paul’s point. As God’s children, the Thessalonians would not experience the Day 

of the Lord, because unlike unbelievers, believers are not in darkness; they possess an entirely 

different nature. They do not belong to the night; they are not part of Satan’s evil kingdom. 

Because their nature is distinct from unbelievers, believers need not fear that the day would  overtake 

them like a thief. The Day of the Lord is a “day of darkness” (Joel 2:2; Zeph. 1:15); “the day of the Lord 

… will be darkness and not light…. Will not the day of the Lord be darkness instead of light?” (Amos 

5:18, 20). It is for the night people; thus day people need not fear the Day of the Lord; they will not be 

part of it. 

Far from being in the darkness, believers are all sons of light and sons of day (cf. Luke 16:8; John 

12:36; Eph. 5:8).  
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For God has not destined us for wrath, but for obtaining salvation through our Lord Jesus Christ, 

who died for us, so that whether we are awake or asleep, we will live together with Him. Therefore 

encourage one another and build up one another, just as you also are doing. (5:9–11) 

The most sobering truth in Scripture is that God will judge the wicked and sentence them to eternal 

hell (Matt. 3:12; 13:40–42, 50; 18:8; 25:41, 46; John 3:36; 5:29; Acts 24:25; Rom. 2:5, 8; 9:22; 2 Thess. 

1:9; Heb. 6:2; 10:26–27; 2 Peter 2:9; 3:7; Rev. 14:9–11; 20:11–15; 21:8). On the other hand, the blessed 

truth for believers is that God has not destined us for wrath (cf. 1:10; John 3:18, 36; 5:24; Rom. 5:1, 

9; 8:1, 33–34).  

Believers will not experience the wrath God will pour out on unbelievers on the Day of the Lord, and 

for eternity in hell. The word destined expresses the inexorable outworking of God’s sovereign plan 

for believers’ salvation. In Matthew 25:34 Jesus promised that believers will “inherit the kingdom 

prepared for [them] from the foundation of the world.” 

Orgē (wrath) does not refer to a momentary outburst of rage, but to “an abiding and settled habit of 

mind” (Richard C. Trench, Synonyms of the New Testament [reprint; Grand Rapids: Eerdmans, 1983], 

131). It is a general reference to the final judgment, when God’s wrath will be poured out on the 

wicked (Matt. 3:7; John 3:36; Rom. 1:18; 2:5, 8; 3:5; 4:15; 5:9; 9:22; 12:19; Eph. 5:6; Col. 3:6; Rev. 

14:9–11). But God’s wrath here must also include the Day of the Lord, since that was the 

Thessalonians’ primary concern. Paul assured them that they would face neither temporal wrath on 

the Day of the Lord (cf. Rev. 6:17), nor eternal wrath in hell. 

The marvelous reality is that all believers will live together with Him, as Jesus Himself promised: 

“Do not let your heart be troubled; believe in God, believe also in Me. In My Father’s house are many 

dwelling places; if it were not so, I would have told you; for I go to prepare a place for you. If I go and 

prepare a place for you, I will come again and receive you to Myself, that where I am, there you may 

be also.” (John 14:1–3; cf. 1 Thess. 4:17) They will live forever in God’s glorious presence, where “there 

will no longer be any night; and they will not have need of the light of a lamp nor the light of the sun, 

because the Lord God will illumine them; and they will reign forever and ever” (Rev. 22:5). 

Paul concluded his discussion of the Day of the Lord by exhorting the Thessalonians to encourage one 

another and build up one another. Based on the truth he had given them, they were to reassure the 

anxious and fearful that they would not experience the Day of the Lord. His concluding phrase, just as 

you also are doing, affirms that they were already committed to encouragement.  

“we ourselves speak proudly of you among the churches of God for your perseverance and faith in 

the midst of all your persecutions and afflictions which you endure. This is a plain indication of God’s 

righteous judgment so that you will be considered worthy of the kingdom of God, for which indeed 

you are suffering.” (2 Thes. 1:4–5) 

Paul expressed that pride because he was greatly encouraged by the Thessalonians’ spiritual growth 

and the absence of significant problems in the congregation, irrespective of all the persecutions and 

afflictions which they endured. Instead of being consumed with personal happiness, fulfillment, 

comfort, success, or prosperity, they were living out Jesus’ command to “seek first His kingdom and 

His righteousness” (Matt. 6:33). 

Their suffering was not, of course, the basis of the Thessalonians’ salvation but the evidence of it. 

Through His purging, chastening, purifying work in their lives, God prepared them to be worthy of the 

kingdom, for “through many tribulations we must enter the kingdom of God” (Acts 14:22; cf. 1 Thess. 

2:12; 1 Peter 5:10). 
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“it is only just for God … to give relief to you who are afflicted and to us as well … when He comes to 

be glorified in His saints on that day, and to be marveled at among all who have believed—for our 

testimony to you was believed.” (2 Thes 1:6a, 7a–b, 10) 

Not only will Christ return to bring retribution to unbelievers but also to give relief to believers. Just 

as God’s justice demands that He bring retribution on unbelievers, so also it is only just for Him to give 

relief to the redeemed. The due penalty for sin has been paid by the Lamb of God; divine justice has 

been satisfied by His death for sinners; believers’ eternal rest is secure. 

When He comes, two things will happen that will bring relief to believers. First, Christ will be glorified 

in His saints on that day. There is coming a day in which God will be glorified through believers in a 

manner never before seen. 

This is the glorious manifestation of believers that Paul wrote about in Romans 8:18–19: “For I 

consider that the sufferings of this present time are not worthy to be compared with the glory that is 

to be revealed to us. For the anxious longing of the creation waits eagerly for the revealing of the sons 

of God.” This glorification will be the final and full redemption of all believers alive when Jesus Christ 

comes in glory. That requires some explanation. Some believers will already be in the glorified 

condition, having been raptured before the Tribulation. They will have been in heaven since then in 

the place prepared for them (John 14:1–3) in resurrection glory enjoying their rewards and fellowship 

with their Lord. They will return with Christ (Rev. 19:14) to the earth for the Millennium, to join the 

saints still alive on earth who will receive the earthly kingdom and reign of the Savior. Apparently at 

the time of Christ’s return, Tribulation saints and Old Testament saints, whose spirits have been with 

the Lord, will be raised and fully glorified to join those descending from heaven. 

This is the resurrection spoken of by Daniel: “Now at that time Michael, the great prince who stands 

guard over the sons of your people, will arise. And there will be a time of distress such as never occurred 

since there was a nation until that time; and at that time your people, everyone who is found written 

in the book, will be rescued. Many of those who sleep in the dust of the ground will awake, these to 

everlasting life, but the others to disgrace and everlasting contempt. Those who have insight will shine 

brightly like the brightness of the expanse of heaven, and those who lead the many to righteousness, 

like the stars forever and ever.” (Dan. 12:1–3) 

All the living believers who enter the kingdom will see the glorified saints. 

Second, believers will be marveled at among all who have believed. Since only believers enter the 

kingdom, as the judgment of the sheep and goats makes clear (cf. Matt. 25:31–46; Rev. 20:6), the 

redeemed will wonder at the glory of Christ that is fully revealed in the resurrected saints. 

Lest the Thessalonians fear that they might miss out on the relief Christ will bring when He returns, 

Paul reminded them that they would be among the glorified saints because our testimony to you was 

believed. 

(Main Source: New Testament Commentary 1& 2 Thessalonians – John MacArthur) 


